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But as soon as he calls me a "Vaishnava" I forget his
real intention and begin a heated discussion with him.
Swamiji: He loves you and so enjoys the fun of
teasing you. But why should you be upset by his words ?
You will also answer, "You, sir, are an atheist, a believer
in Nihility."
Disciple: Sir, is there any such statement in the
Upanishads that Ishvara is an all-powerful Person? But
people generally believe in such an Ishvara.
Swamiji: The highest principle, the Lord of all, can-
not be a Person. The Jiva is an individual and the sum
total of all Jivas is the Ishvara. In the Jiva, Avidya, or
nescience, is predominant, but Ishvara controls Maya
composed of Avidya and Vidya and independently pro-
jects this world of moving and immovable things out of
Himself. But Brahman transcends both the individual and
collective aspects, the Jiva and Ishvara. In Brahman
there is no part. It is for the sake of easy comprehension
that parts have been imagined in It. That part of Brahman
in which there is the superimposition of creation, main-
tenance and dissolution of the universe has been spoken
of as Ishvara in the scriptures, while the other unchange-
able portion, with reference to which there is no thought
of duality, is indicated as Brahman. But do not on that
account think that Brahman is a distinct and separate sub-
stance from the Jivas and the universe. The Qualified
Monists hold that it is Brahman that has transformed Itself
Into Jivas and the universe. The Advaitins on the contrary
maintain that Jivas and the universe have been merely
superimposed on Brahman. But in reality there has been
no modification in Brahman. The Advaitin says that
the universe consists only of name and form. It endures
only so long as there are name and form. When through
meditation and other practices name and form are dis-
solved, then only the transcendent Brahman remains.
Then the separate reality of Jivas and the universe is fek